INTRODUCTION

InpiA has tried to follow the principles of Satya and
Ahimsa, Truth and Non-violence, through centuries
of her past history. The story has been told in
another pamphlet published by the World Pacifist
Meeting Committee. The actual application has
naturally varied from time to time and we find also
how it was very successfully employed in the solution
of numerous problems relating to personal life or even
group-life, where the group was based upon common
religious experience.

Gandhiji drew his inspiration from the deep wells of
Indian tradition. What he did in addition was to insist
upon the application of the age-old method to the
problems of modern Indian life; for, according to him,
this was the most civilized thing for us to do. ~Indeed,
he wrote

Some friends have told me that truth and non-violence
have no place in politics and worldly affairs. I do not
agree. 1 have no use for them as a means of md\vldual
salvation. Their introduction and application in every-
day life has been my experiment all along—(Selections,
12

z\)m have to make truth and non-violence matters not
for mere individual practice but for practice by groups

nities and nations. That at any rate is my
dream. I shall live and die in trying to realize it.
faith helps me to discover new truths every day. Ahimsa
is the attribute of the soul and therefore to be. przchsed by

slections from Gand, 095, Novalivan Peess, Abmedabad
The reference s to the number of the passa

Siuds 1 Ganahuin by, the préscnt sithoe'i auothiee bockc whish
is refered to briefly as Studies, There, the reference is to page.
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everybody in all the affairs of life. If it cannot be prac:
{ised in all departments it has no practical value.—(Selec~
tions, 128).

Self-government depends entirely upon our own inter-
mal trength, upon our abilty to fight againt the heavi
odds. Indeed, self-government which does equire.
st continigis ciiviig 10 atlia i i o Sustein it jsnot
yorth the name, 1 have therefor Show

at

that is, Self-government for & Jarge number of men and

% Sea i e Ll
therefore, it is to be attained by precisely the same means
that are required for individual self-government or self-
rule.—(Selections, 130).

Gandhiji also wrote at another time that he was a
believer in war, but war which was carried on by means,
of non-violence. This was as different from ‘passive
resistance” as the north pole is from the south.

It is the purpose of the present pamphlet to present
in outline the high points of Gandhiji’s efforts in this
direction and thus to show how he tried to fashion a
tool of wide-spread social application out of materials
that had been lying rusting in the world’s private
armour,

Now that Gandhiji is no longer with us, it has become
all. the more necessary to examine what exactly he
stood for. If we are to carry on the brave experiments
which were initiated by him, we must know the full
meaning of his ideals, as well as acquaint ourselves
with the methods by which he tried to realize them.

Gandhiji’s aim was to establish non-violence in dll
spheres of life. He never drew a line betwe
economic, social and political matters nor . even
between individual and social life. For him, what was
good and applicable in private life should be equally
applicable in public life. Of course, the method had
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to be adapted to the particular situation in which one
was working, but he never subscribed to the theory
that the rules of public conduct had nothing to do
with the rules of private morality.

Some enthusiastic friends once invited him to go to
America, in order to tell people about India and his
own experiments. But Gandhiji never felt that it was
worth while, as long as the method had not proved
entirely successful in India, where he had to grapple
with problems which demanded an immediate solution
if India were to take her due place in the world's life.
In India, the principal battle in which he fought as
a general, and towards which many eyes were turned
from all over the world, was his fight against British
Imperialism. This was naturally something in which
many countries took keen interest and in which
political workers, with a variety of aims, flocked
tound him when he was leading the Indian National
Congress in some severe campaigns of non-violent
resistance.  But there were other aspects of social life
in which he was also the author of powerful move-
ments. The latter naturally failed to evoke the same
measure of interest or enthusiasm as the political battles
did. But to Gandhiji these other movements were of
no less importance than the battle for freedom. He
often used to say that unless millions of men in India
shed their inertia and became enthusiastic in the task
of rebuilding New India’s life on the basis of economic
and social justice, mere political freedom would prove
to be no more than an empty husk.

This interdependence of the economic, social and
political aspects of life was an axiom with him and he
argued from this that bad methods employed in one
sphere of life inevitably led to similar methods else-
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where, and eventually to the defeat of one’s original
purpose. His principal task in life was therefore the
introduction of good means in every sphere of life for
the attainment of good ends.

We shall now try to indicate, mainly by means of
quotations from his published writings, how he
endeavoured to create a revolution in various walks of
Indian life. For there is no doubt that his life and
methods were revolutionary in character. He loved
to call himself a revolutionary, but he always qualified
the expression by adding that he was a non-violent
revolutionary.




1. RELINQUISHING THE FRUITS OF
IMPERIALISM

TEN months after the war began in September 1939,
Gandhiji wrote an open letter entitled ‘To every
Briton’. This was published in the Harijan of July
6, To40. It is reproduced below in full: —

n 1806 T siresed an sppeal 0 every Briton in South
Athea on behalf of my countrymen who had gone there
as Jabourers or traders znd their mmuus
effect.  However important i was from
the cause which I pleaded i ems insignificant ramp:x!(_
with the cause which prompts this appeal I appeal to
every Briton, wherever he may be now, to accept the
method of non-violence instead of WaF for the adjustment
of relations between nations and other matters. Your
statesmen have declared that this is a war on behalf of
democracy

6 £ ot G e e there sl
be no democracy left to represent democrac
has descended upon mankind s a curse and a warning
It Is & curse inasimuch as it is brutaliing man on  scals
hitherto unknown. Al distinctions between combatants
and non-com! ba(anh have been abalished. No one and
nothing is to be spared. Lying has been reduced to an
Att;  Britain was o deiond. amall natpnahites. | Oub by
one they have vanishid, ut lous for the time being. It
is also a warning s t, if nobody reads
theisritng o €56 wal) s WAL b T a5, m ate o
the beast, whom he is shaming by his manners. 1 read
the writing when the hosilities broke out. But I had not
the courage to say the word. God has given me the
courage to say it before it s too late.

ssation of hostilities, not because you
T fight, but becanse war is bad in
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essence. You want to kill Nazism. You will never kill
it by its indifferent adoption. Your soldiers are doiny
the same work of destruction as the Germans. The only
difference is that perhaps yours are ot as thorough as
the Germans. If that be s0, yours will soon acquire the
fame thoroughness s (heis, if not greater. On no other

ondition can you win the war. _In other words, you will
Have to be more ruthless than th ow-
ever just, can warrant the indiscrimi ake slaughter that is
going on minute by minute. 1 suggest that a cause that
S e e P yanihas tbat ach aing Plspetmoidet
day cannot be called just.

1 do not want Britain to be defeated, nor do 1 want
b 19 be vietrious in  teal 1 of brute strength, avhether
expressed through the musce or the brain.  Your muscu
lar bmwr\ is an established fact. Need you demonstrate
that your beain it also as unrivalled in. destructive po
as your muscle? I hope you do not wish to enter into
such an undignifid competition with the Nazie, 1 ven-
ture to present you wit
worthy of the bravestapldiee, T\fant you to/fight Nacisn
without arms, or, if T am to retain the military termino-
logy, with non-violent arms. I would like you to lay
down the arms you have as being useless for saving you
or humanty. You wil invite Herr Hiller and Signor
Mussoin o take what they want of the countries you call
your _possession: them take possession of your
e o e e
You vl gve all these, “but neither your souls, nor your
minds, 1f these gentlemen choose to oceupy your homes,
you will vacate them. 1f they do not give you free pas-
sage out, you will allow yourself, man, woman and child,
to be daightered, but you will efuse fo owe allegiance o
them,

This process or method, which I have called non-
violent non-co-operation, is not without considerable suc-
cess in its use in India. Your representatives in India
may deny the claim. If they do, I shall feel sorry for
fhemn They may il you that ot nan'co-operation was
not wholly non-violent, that it was born of hatred.
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they give that testimony, T won't deny it. Had it been
wholly non-violent, if all the non-co-operators had been
Slled with goodil towards you, 1 make bold to say that
you who are India’s masters wor me her
pupils and, with much greater Vol e hae per-
fected this matchless weapon and met the German and
Italian friends’ menace with it. Indeed the history of
Europe would have been spared seas of innoceat blood,
the rape of S0 many small nations and the orgy of
hatred.

“This is no appeal made by a man who d know
his business. I have been practising with scientific preci-
sion non-violence and its pm:bl:ﬁt\ for an unbroken
e applied it in every walk

A L political. 1
know of no single case in which it has failed. Where it

to my_imperfections. 1 elaim no perfection for myself
But Ldo clim o e  passionate scker after Troh, which

is but another mame for God.  Tn the course of that search
{he discovery of hon-viakence came o, me. 1t spread is
iy life msmion. . T have i ntecest i 11ving exeépt o
the prosecution of that mission.

1 claim to have been a lifelong and wholly. dhlmcre»ted
friend of the British people. At one time I used t
also a lover of your empire. 1 thought that it w g oo
good fo Tndia, When I saw that in the nature of things
it could do no good, T used, and am sfill using, the non-
violent method to fight !mpana.\i:m Whateyer the ult
mate fate of my country, my love for y ains, and
will remain, undlmxnuhc(l e
universal love, and you are not a small part of it. [t i
that love v\hlch has prompted my appcal you,

May God give power to every word of mine. In His
name T began to wrte this, and i His name T close it
May your statesmen have the wisdom and courage to res-
pond'lo my appeal, I am telling His hxcr.‘“tnc) e
Viceroy that my services are at ispos
Majosty's Goverament, should they consider them cf any
practical use in advancing the object of my appeal
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Later on, in the Harijan of March 15, 1042, Gandhiji
published another article entitled ‘On its Trial’, in
which he dealt with the duty of pacifists in relation to
the growing menace which was then facing England,
He said:

There i no caus for despandency, much lessfo denial
of one’s faith at the crucial moment. should not
British pacifists stand aside and: e e M
entirety? They mwn‘ be unable to bring about peace out-
right, but they would ey o sofe foundation for i and

e e surest et b thetr &
uphn\u such as we are witness
individuals of immovable faith, they have to live up to
ther faith cven though they may produce no v
on the course of events. They should believe that their
action wall prodce Iangible vemts . 0 ceise. Thed
\(.\umhlu is bound to attract sceptics.  They have to
live es in strict accord with the Sermon on the
Mmml zn\rl they will find immed Iy that there s much
10 give up and much to remodel. The greatest thing that
they have to deny themselves
The present complicated il of he
living s posible only because of the hoarids bronght from
the worldIn spite of
the fierce crificism which has huu levelled against my
letter “To every Britan’, 1 adhere to every word of it nnd
1 am convinced that posterity will adopt the remedy suj
gested. thecein againet wioleqe however rgarniced hid
ferce




.
II. AN ECONOMIC SYSTEM BASED
ON NON-VIOLENCE

Bread Labour

As we have said already, Gandhiji always held that
Economics and Politics were closely inter-related. If
the system of production is based on exploitation or the
subordination of one human group to another by
means of violence, then such a system can only be
defended by violence. War cannot be rooted out as
long as the daily life of man is subject to violence.
The apparent success of violence in one sphere of life
always drives out better methods in other spheres as
well. Gresham’s law seems to act here with most
unfortunate social consequences.

So the first step in rooting out war should be the
effort to build up a system of production based on the
opposite principle of non-exploitation or non-violence.
In one of his post-prayer speeches, Gandhiji defined
clearly the fundamental economic doctrine to which he
sub&crihcd

Q. Ts it possible to defend by means of non-violence
any !hmg which can only be gained through violence?

What was gained by violence could not only not
be defended by non-violence but the latter requires the
abandonment of ill-gotten gains,

the accumulation of capital possible except
through violence whether open or tacit?

A, Such accumulation by. private persons was impos-
sible_excepy, through violent reans, but accumulation by
the State in a non-violent society was not only possible,
it was desirable and inevitable. —(Selections, 767).
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But how is the first step going to be taken? Gandhij
was of the opinion that se should first of all get off
the backs of those on whose toils we live, and depend
upon productive manual labour carried out in person;
for that is the first law of moral life.
that to live man must work, first came home

d Labo

hands, was first stressed by a Russian writer named T. M.
Bondaref. Tolstoy advertised it and gave it wider pu
licity. In my view, the same principle has been set forth
in the third chapter of the Gifa, where we are told that
he who eats without offering sacrifice e len food.
Sacrifice here can only mean Bread Labour.

Reason too leads us 10 an identical conclusion
can & man who dors not do body aboor have the right
to eat? “In the sweat of thy brow shalt thou i thy
bread’, says the Bible Mo than nine-tenths o
ty lives by tifling the soil.  How much happier, Seiiiee
and more peaceful would the warld become, if the remain-
ing tenth followed the example of the overwhelming majo-
oy, s
foo

v hardships. connected with agriculture.
b oty et e people took 3 hand in it
Again, invidious distinctions of rank woald be abolished,
if every one without exception acknowledged the obliga-
tion of Bread Labour.  There is a world-wide conflct be-
tween capital and labour and the poor envy the rich. If
all worked for their bread. distinctions of Tank would be
obliterated, the rich would sfill be there, but they would
deem themselves only trustees of their property, and
u:gx)m use it mainly in the public interest.—(Selections.
T

This Was in 7030, In 1935, when a further evolu-
tion had taken place in Gandhiji's economic ideas, he
wrote:
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1f all laboured for their bread and no more, then there
would be enough food and enough leisure for all. Then
there would be 1o cry of over- popummn no disease and
10 such misery as we see arou will no deubt do
many other thp i ¢ hmueh i s o rough
will be labour of love for the
ot TR il e e b ek poor,
none high and none low, no touchable and no untouckable
This may be an unattainable ideal Bt we need 01
therefore, cease to strive for it  fulfll-
ing. the whols laks of sachfice, tHat i, the s
being, we performed physical labour enough for our daily
bread, we should go a long way towards the ideal
May not men earn their bread by sntllecta Jebons?
No. The needs of the bady must be supplied by the body-
“Render uo Caesar that which s Cacsar's” perhaps
applies here well. Mere mental, that is, intellectual
Tabour is for the soul and is its own satisfaction. 1t should
nover demand payment. In the ideal state. doctors
e and the ke whl wock sy foe iz bencht cf
Dot for self. Obedience w
bring about a silent revolution in Sl
ofsocety. Viaa's triamph wil consst o subatituti the
struggle for existence by the struggle for mutual service.
The taw of the Drce will be replaced by the law of sas,
—(Selections, 190)

t be sup)

The question may here be legitimately asked: will
this not mean a reversion to the poverty and squalor
of the Middle Ages? There were cnough spinning
wheels in ancient xnd.., but why then did she lose her
independence. in of her universality of handi-
crafts? Gandhiji Retended Timsel by saying:
Mediacval times may have been bad, but I am nm pre-
are

v
pared to condemn Simply  bec 3
Tacdineval, The spinaing wheel 1s undoubtedly medi
val, but it seems to

article is the same, it has
unity s at one time, after the advent of the East Ind
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Company, it had become a symbol of slavery. Mod
India has found in it a deeper and truer meaning than e
forefathers had dreamt of. Even so, if the handicrafts
re once symbols of factory labour, may they now be
<ymbols and vehicles of education in the fullest and truest
sense of the term. —(Selections, 215)

What he meant was that village self-sufficiency in
itself was not cnough. When it became coupled with
the determination to defend rights without the help of
arms, then alone could it ensure steady freedom. But
of this, more later
To a defender of the modern system of production
he once replied
The prosent distess i undoubledly insufferable. P
perism must go. But industrialism is no remedy.
ullock-carts. It lies in our
i sal St seoari e
If we have no love for our neighbours, no change, how-
ever revolutionary, can do us any. good.—(Selections,
223)

Decentralisation

But does Gandhi's Bread Labour mean that every
man should lead an atomistic life, that we should dissi
pate all that man has so far gained by the division of
labour and by corporate endeavour ? His answer was
definitely, No. Organisation and interdependence there
must be and, if neces: they

wide proportions. But what Gandhiji insisted upon is
that this interdependence should on no account be
based on coercion. It should be of a voluntary
character and the co-operating units should all enjoy
the same measure of freedom and authority. This
not so under capitalism, and also perhaps under social-
lsm, as it has been brought into being by means of
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violence. Both economic and military power in the
modern world are unequally distributed, with the result
hat small states, as well as common people within each
te, are reduced to the position of subordinates within
federations brought into being by the superior power
of the ruling classes of today.
ji wished first of all to rescue the individual
and restore him to an adequate control over his life
and deslin\' before there muld be gcnumc inter-
and i This
the underlying meaning of his insistence upon i
lisation, both in the productive sphere as well as in the
matter of social authority. For the sake of adequate
human development, every man should be in a position
to exercise adequate authority within his own sphere
of life, otherwise he might be rendered anaemic in a
spiritual sense. In order to give effect to this, a very
great development of democratic institutions would be
necessary in all branches of social life.  Old institutions -
would have to be recast and new ones framed; the
latter might have to be remade again and again, as we
learn more and more from their actual working,
Once such institutions, based not on authority but
on freedom, functioned for a while and citizens got a
taste of their benefit, they would naturally be eager to
preserve them by means of their own strength. ~ And
all could share in the defence of unaided democratic
institutions equally if the means of self-preservation
also were democratised. This was possible only
through non-violence, as we shall see later on
Violence inevitably tended to concentrate power in a
few hands and, by that very process, the repositories of
power became external to the masses, and thus no
longer fully representative of them
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About Machines
But what place would machines and modern science
occupy in the new economic order? Gandhiji has
wrongly earned the reputation of being hostile to
machinery in all its forms. The reader will however
be able to appreciate his exact position in this respect
by means of the following extracts from his writings.
While ans\\umg the questions of an interviewer in
1924, he said:
wvm I object to, is the craze for machinery, not
mmhmbry as s, The crare e for what they call
Taboursaving machinery. Men go on ‘saving labour’
(hankaedo.aee ABNE s el Gpen
streets o die of starvation. 1 want to save time and
Jabour, not for a fraction of mankind, but for all ; 1 want
concentration of wealth, not in the hands of a few, but
the hands of all. Today machinery merely helps &
few 10 ride on the back of millions. The impetus behind
it all s not the philanthropy to save labour, but greed
I is against this constitution of things that 1 am fighting
with all my migh.
hen you are fighting not against machinery as such,
but against its abuses which are so much in eyidence
today”
L mould unhesitatingly say.tyes, but T wouid add Gt
truths and discoveriés should first of all cease

10 be mere Jstrumeats of g Then Iabourers will ot
be over-worked and machinery, instead of
‘hindrance, e a iming, not At crzdlm—

ill

tion of all machinery, but limitation,
hen logically “argued out, that would seem fo

imply that " all complicated power-driven machinery

should go."

It might have 10 go, but I must make one thing cl

“The spreme consdeedtion Is man, . The, machias shoald

not tend 1o make atrophied the limbs of man. _For in-

stance, T would make intelligent exceptions. Take the

case of the Singer Sewing Machine. It is one of the few
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useful things ever invented, and there is a romance about
the device itself. Singer saw his wife labouring over the
{edious progessiofsbwing axd seam g it e owm bands,
and simply out of his love for her he devised the sewing
machine in order 1o save her from unnecessary labour.
Heg hameyes, sayad. not only, hee.daboie bt also) tho
labour of everyone who could purchase a sewing

achine.
‘Bt in that case there would have t be a factory for
making these Sewing Machine: ould have to con-
P e mdmuy type."
Yes, but I am socialist enough to say that such factories
\hould be nationalsed, or statecontrolled.  They ought
to be r the most attractive and ideal
S pmm bt for the beneft of humanity,
love taking the place of greed as the motive, It i
alleration: 53 the conditiont of Jabour that.T.aats  This
mad rush for wealth must cease, and the labourer must
be assured, not only of a living wage, but a daily task
that is not a mere drudgery. The machine will, under
these conditons. be as mch & help to the man working

it as to the State, or the man who owns it. The present
mad rush will ce.n:e, and the labourer will work (as I have
said) under attractive and ideal conditions. This is but

one of the exceptions I have in mind. The Sewing

Mad\me had love at its back. The individual is the one

me consideration. The saving of labour of the in-

Qitidual shoald e theiobieet, and honest humanitarian

consideration, not greed, the motive. Replace greed by
love and everything will come right.—(Selections, 230).

Some uninformed interviewer once asked him, ‘You

are against the Machine Age, I see’. To this Gandhiji

immediately replied:

To say that is 10 caricature my views. 1 am not against
machinery as such, but I am totally opposed to it when
it masters us.

Q. You would not industrialise India?

A. T would, indeed, in my sense of the term. The




SATYA AND AHIMSA

village communities should be revived. Indian villages
produced and supplied to Indian towns and cities all their
wants. India became impoverished when our cifies
came foreign markets and began to drain villages dry by
dumping cheap and shoddy goods from foreign lands.

Q. You would then go back to the natural economy.

A, Otherwise, T should go back to the city. T am
quite capable of running @ big enterprise, but T deiberate:
1y sacrificed the ambition, not as a sacrifice, but because

my heartrebeled against . For [ should have no share
in the spoliation of the nation that is going on from day
fo day. But Tam industrialising the llages in a differ-
nt way.—(Studies, p. 34)

After all, the message of the spinning wheel is that. It
is mass-production but mass-production in pootle's;own

s, Tt you maltiplynividual production millions of

ome:

fimes, would it not give yon mass-production on a fre-

mendons scale? T would categorically state my convie-

tion that the mania for mass-production is responsible for

the world-crises. Granting for the moment that machi-

nery may supply all the needs of humanity, still it wnnld
ion i S0 that

th in the respective arcas where things are required,
it s eutomatically regulated and there is les chance for
fraud, none for speculation. When production and con-
sumption thus become oot the temptation to/speed
up production indefinitely and at isappears
A0 tnesendiete imeitis snpraeesghaio i s
day economic system presents, too, would then come to
an end. There would be n unnatural accumulation of
Toards in the pockets of the few, and want in the midst
of plenty in regard to the rest. Yo see that these nations
are able 10 exploit the so-called weaker or unorganised
races of the world. _Onice these races gain this clementary
knowledge and decide that they are no more going to be
exploited, they will simply be satisfied with what they

provide themselves: Masw prodiictionitheny st lssst
where the vital necessities are concerned, will disappear.
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So you are opposed to machinery only becaute and
when it concentrates production and distribution in the
hands of the few?
You are right. I hate privilege and monopoly.
Whatever cannot be shared with the masses is taboo to
me. That is all.—(Studies, p. 35).

The Theory of Trusteeship
A very important question has to be discussed in this
connection. What were Gandhiji's ideas with regard
to the institution of private property? In other words,
what should be the shape of things in a society ruled by
non-violence?

1t should be pointed out that Gandhiji held varying
views on this subject. Sometimes this was dictated by
the fact that he did not apply his mind to all possible
aspects of the question at the very:start. As new
problems arose from time to time, he developed new
solutions and his theoretical position consequently
underwent some amount of modification

Gandhiji held certain very definite views with regard
to Possession vis-a-vis Non-violence and the following
passages will serve as fair samples of his ideas on the
subject:

1f we are to be non-violent, we must then not wish for
anything on this earth which the meanest or the lowest
of human beings cannot have.—(Selections, 48).

Love and exclusive possession can never go together.
Theoretically when there is perfect love, there must be
perfect non-possession. The body is our last possession.

a man can only exercise perfect love, and be com-
pletely dispossessed if he is prepared to embrace death and
renounces his body for the sake of human service.

But that is true in theory only. In actual life, we can
hardly exercise perfect love, o e body as a possession
will always remain with us. Man will ever remain, imper-
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fect and it will always be his part to try to be perfect, So
that perfection in love or non-possession will remain an
unatsnable ideal a5 ong a5 we are alive b owards

ich we must ceaselessly strive.—(Selections, 51).
ome interviewers once asked for his opinion about

!hc Bolshevik ideal and in course of the answer, he
clearly explained where the points of agreement or of
difference lay between the two. A report of this
interview was published in the Young India of
15.11.28.

Q. What is your opinion abont the social economics of
Bolshevism and how far do you think they are fit o be
copied by our country?

4. Lmust confes that [ have ot yet been abe fully
to understand the meaning of Bolshévism. Al that
Lnn\v is that it amu at the abolition of (he institation ol

priv
AR
and if people adopted this idea of their own acord or could
be made to accept it by means of peaceful persuasion,
there would be mofhing like i, - But from wiat T know
of Bolshevi

property and for maintaining the collective state owner-
Ship of the same.  And if that is so 1 have no hesitation
in saying that the Bolshevik rcgmm in its present form
cannot last for long. For it is my firm conviction that
nothing enduring can be byl on violence

as it may there is no questioning the fact that the Bolshevik
ideal has behind it the purest sacrifice of countless men
and yomen who have given up their all for jts sake, and
an ideal that is sanctified by the sacrifices of such master
spirits as Lenin cannot go in vain ; the noble example of
their renunciation will bt emblagoncd for ever and quicken
and purify the ideal as time passes.—(Selections, 263).

But what is this Theory of Trusteeship to which
Gandhiji refers again and again and how does he pro-
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pose to find a substitute for class-war which is becoming
more and more urgent in one form or another in all
countries of the world today? The second part of the
problem will be taken up in the following chapter. We
shall therefore confine ourselves to the bastc impli-
cations of his Theory of Trusteeship.

Personally, Gandhiji was not in £ on ortaneritages
of wealth, and positively in favour of turning every
man into a willing body-labourer; yet he did not desire
to force such a condition upon society by means of
violence, He wished people of wealth to turn them-
selves of their own accord to the position when they
took nothing beyond an earned commission for their
labours, holding their material as well as moral or
intellectual wealth as trust-property on behalf of
society. But if they did not do so themselves, those
on whom the privileged classes depended for the
making or retention of their wealth could go ahead
without waiting for the former to convert themselves;
and by means of their self-suffering, as expressed
through non-violent non-co-operation, they could
undertake the task of converting the privileged classes
into willing and happy supporters of the new order, in
which there was to be no exploitation, and all material
and moral wealth was to be held in common and used
for furthering the cause of the good of all.

Readers who might be interested in the details of this
theory are referred to Gandhiji’s own writings on the
subject, or studies which others have undertaken on
his economic theories. In brief, Gandhiji envisaged
that the new social order would be brought into being
by the joint endeavour of today’s mutually hostile
classes, and that all men will live as servants of the
community through a complete re-assessment of life's
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values. Through economic equality, untarnished by
the laws of inheritance prevalent today’, society would
secure for every man full opportunity for the develop-
ment of his physical, mental and moral powers, without
allowing him to restrict similar opportunity for others.
And the product of those talents would be shared by
all in common,



i

III. SATYAGRAHA, THE NON-VIOLENT
MEANS OF REVOLUTION

Passive Resistance versus Satyagraha

I is necessary at the outset to point out that Gandhiji
drew a clear distinction between passive resistance and
Satyagraha. Although the struggle in South Africa
was called passive resistance in its early stages, he
dropped the expression later on and employed the
newly coined term Satyagraha instead. He kept the
term passive Tesistance for a form of resistance in
which the intention was still to punish or harass the
enemy, but where arms were not employed for one
reason or another. The restraint did not arise from
any feeling of respect for the humanity of the anta-
gonist, or from the intention of converting him by
means of self-suffering,

The fundamental fact about Satyagraha is that it
aims at converting the opponent to views other than
those held by him under the influence of selfishness-or

ride. In war also, there is conversion. But the
conversion being achieved through fear, by means of
punishment or the threat of punishment, it degrades the.
defeated party, with unhappy psychological reactions
among the victors as well as the vanquished. The
advantage gained by victory is very often set at
naught by the evil effects which follow in the train
of war itself.

The conversion which the Satyagrahi aims at is of a
completely different order. He employs the most
heroic forms of direct action, draws all punishment
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upon himself, and thus hopes to capture the imagina-
tion of the opponent by surprise; when the door is
likely to be opened for human reconciliation on a higher
plane.

The Responsibility rests with the Have-nots

In 1940, Gandhiji wrote:

1If, in spite of the utmost effort, the rich do not become
guardians of the poor in the true sense of the term and
e Tatter are more and more crushed and die of hunger,
what is to be done? 1In trying to find out the solution of
this riddle I have lighted on non-violent non-co-operation
and civil disobedience as the right and infallible means.
The rich cannot accumulate wealth without the co-opera-
tion of the poor in society. If this knowledge were to
penetrate to and spread among the poor, they would be-
come strong and would learn how to free themselves by
means of non-violence from the crushing inequalities
which have brought them to the verge of starvation.—
(Selections, 256).

As President of the Kathiawad Political Conference
in 1924, he said :

he popular saying, as is .0 kmg 50 are the people, is

unly a half-truth. That i not more true than
its Converse, a5 are the people, % is the prince.  Where
the subjects are watchful a prince is entirely dependent on
them for his status. Where the subjects are overtaken by
sleepy indifference, there is every possibility that the
prince will cease to function as a protector and become an
oppressor instead. Those who are not wide awake have
10 Tight to blame their prince. The princes as well as the
people are mostly creatures of circumstance. Enterprising
princes and peoples mould circumstances for their own
benefit.  Manliness consists in making circumstances sub-
servient to_ourselves. Those who will not heed them-
selves perish. To understand this principle is not to be
impatient, not to reproach Fate, not to blame others. He
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who tnderstands the doctrine of self-help blames himself
for failure. It is on this ground that I object to violence.
If we blame others where we should blame ourselves and

root cause of the disease which on the
all the deeper for the ignorance thereof.

cor
—(Studies, p. 93).

Respect for Human Personality
Ten years afterwards, he wrote again:

It is because the rulers, if they are bad, are so, not
necesarly or wholly By birth, but largely because of their
environment, that 1 have hopes of their altering their
courte, Tt ia pestecly fru that the rilrs cannat alter
their course themselves. If they are dominated by their
environment, they do not surly desere to be killed, but
should be changed by a change in environment. But
environment is us—the people who make the rulers wiai
they are. They are thus an exaggerated edition of what
we are in the aggregate. If my argument is sound, any
violence done to the rulers would be violence done to our-
Selves. It would be suicide. since 1 do not want
to commit sucide, o encouage my. nefghbous o 0o

ielent et and it my. neighe

Pours 1o do Tikewis:
Moreover, violence may destroy one or more bad rulers,
but, like Ravana's heads, others will pop up in their
plces for the foot s cheylere. It s i ve, 1€ we
form ourselves, the rulers will automatically do so.

“The correspondent seems to imagine that a non-violent

7 has mo felings and Tha’ b 1 & silent wilmess o thie
“slow sucking of blood going on every day in the world'.
Non-violence s not a passive force nor s helples as the
correspondent will make it out to be. Barring truth, if
{ruth 2 to be contidered apac from nan-violence; the ltter
is the activest force in the world. It never fails. Violence
only scemingly succeeds and nobody has ever claimed uni-
form success for violence. Non-violence never promises
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immediate and tangible results. It is not a mango trick.
Its failures are therefore all seeming. A believer in vio-
Jence will kill the murderer and boast of his act. But he
never killed murder. By murdering the murderer, he
added to it and probably invited more. The law of re-
taliation is the law of multiplying evil.—(Studics, . 94)-

Explojtation of the poor can be extinguished not by
effecting the destruction of a few millionaires, but by re:
moving the ignorance of the poor and teaching them to
non-co-operate with their exploiters. That will convert
the exploiters also.—(Studies, p. 12).

The idea behind non-violent non-co-operation is not
to oust the present rulers from power either by violence
or passive resistance but to convert them by means of
self-suffering, so that they would ultimately join hands
with their erstwhile victims in building up a new
cconomic and social system based on freedom and
equality. In Satyagraha, the personality of the
exploiter is given due respect; a successful termination
of the battle does not leave either the stigma of defeat
or the pride of conquest. It thus blesses him who uses
it, and also him against whom it is used. And, on the
whole, it makes for the establishment of a more stable
social order than can be brought about by violent
means.

But can depraved human nature be set right by the
method of love? In poetic language, Gandhiji once
wrote :

When I was a little child, there used to be two blind
erformers in Rajkot. One of them was a musician
When he played on his insiruonent, s igess weat

strings with an unerring instinet and everybody listened
spellbound to his plying. " Similarly thers‘aro chotis
every human heart, If we only know how to strike the

right chord, we bring out the music-(Studice, p. 11)
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Non-violence and Democracy

There is another reason why the method of non-
violence seems to be superior fo that of violence.

Each of us has his own opinion regarding the course
of human history, as well as of the role played in it
by various factors. Others may entertain different
views, which may be logically equally admissible; only
the premises of one will be different from the premises
of the other. But if each of us thinks that he has
reached nearest the troth, and considers that this gives
him the authority to punish others for their different
opinions, then there will be no end of trouble in a mad
world. The proo( of whether one is right or wrong
willlie in one’s power to inflict punishment op suffering
on others and this, as we can all feel, is the poorest way.
of proving the rightness of one’s own case.

Naturally, no man can live without his own opinions;
and the most decent way of convincing others of the
correctness of one’s own position is by converting an
opponent by means of gentleness instead of coercing
him into submission. In the propagation of truth, it
would therefore be wrong to inflict punishment on
others, but it would surely be right to suffer in one’s
own person for a course of action which one holds to
be right. Self-suffering becomes a guarantee of the
sincerity of one’s own opinions.

This method has the additional merit of helping us
to correct ourselves if we happen to be in the wrong.
If suffering is limited to our own side, we do not rush
to propagate half-tested truths. Such suffering, when
willingly and joyfully borne, burns up within us the:
sources of personal error which give a wrong turn to
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our opinions. We have, at the same time, the addi-
tional satisfaction of feeling that we have injured
none but ourselves for what we hold to be right. This
preserves a comradely feeling towards other human
beings, as well as a respect for partial views of truth
other than our own.

The non-violent way is thus the way of democracy.
Democracy can never be spread by the infliction of
punishment on others, however distasteful and injurious
their ideas may appear to us. ~ Self-suffering also brings
the power of spreading one's own opinions by actually
living them, which is within the reach of even the physi-
cally weakest man. In Gandhiji’s own words:

True democracy or the swaraj of the masses can never
come through untruthful and violep means, fo th simple
reaton that the natural corollary 10 their use would be to
remove all uppvmnnn mmug\ the suppression or extermi-
nation of the antagonist. That does not make for indivi-
dual freedorn.  Tndividual freedom can have the fllet
lay under a regime of unadulterated ahimsa (or non-
violence).—(Studies, p. 15).

While violence is directed towards the injury, including
the destruction, of the aggressor, and is successful only
when i i stronger than that of the opponen, non-vilent
action can in respect of an opponent however
rtiy el o e Ve pvr se of the

s never en known to succeed against the
lence. Success of non-violent action of the
s a daily occurrence.—(Studies, p. 15).
Indeed the weakest State can render itself immune from
attack if it learns the art of non-violence, But a small
State, 1o matter how powerflly amed it s, canvo exit
in the midst of a powerful combination of well-a
States. Tt has to be absorbed or be under the protection
of nrbm)uf the members of such a combination.—(Studes.
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India’s Struggle for Independence under Gandhiji's
Leadership

1t was Gandhiji's firm belief that if we wish to replace
war by the method .of Satyagraha, the endeavour
has to be backed by a corresponding effort to replace
the present economic structure based on violence by
one whose foundation is laid upon co-operation and the
absence of all forms of exploitation. As a practical
idealist, he also knew that the latter endeavour could
never reach full fruition until the political forces work-
ing against it were liquidated at the same time. This
was the reason why his ‘Constructive Programme’
and Satyagraha went hand in hand as two complemen-
tary parts of one whole.

During the last twenty-five years or so, Gandhiji tried
to build up numeraus voluntary organisations to carry
on the Constructive Programme. Chief among these,
and the first in point of origin, the All India
Spinners” Association. This Association covered the
whole of India by a network of centres and handled
large sums of money in order to promote the idea
of self-sufficiency of the villages with regard to
one of the primary requirements of life. The Associa-
tion has passed through many phases in its career.
It has however always been maintained on a voluntary
footing. But during the last stages of its history it
has gradually given up what little centralised direction
there was in it and has now practically become
converted into a body where workers gather for expert
technical advice, or for exchanging their experiences
from time to time.

There has been a lowering of production and also
of efficiency in certain branches. But perhaps this
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has been due more to the prevailing atmosphere of the
country than to the failure of the idea of decent

tion ifself. The measure of self-sufficiency, or the
amount of activity in village units, which Gandhiji
wanted to build up through the Constructive Pro-
gramme, did not reach the point Gandhiji wished for
it. Workers who gathered round him often pursued
the village-uplift programme as a means of coming into’
contact with the rural population and thus preparing
them for non-co-operation for political purposes, rather
than as an economic end in mell The appare! rent
failure of the Programme doe
dishearten us
production or di
meet the present crisis, (hkrr may be a more genuine
cffort in the direction of decentralisation, which at
least logically promises to bring relief to the common
man m the rural areas.

Similarly with regard to non-violence and Satya-
graha, the experiences of India in the field of collective
action have not yielded the anticipated results.

All through the struggle for Indian Independence,
Gandhiji personally maintained the carrect attitude of
the Satyagrahi towards the British opponents. He
always trusted them to do the right. But not all thwse
who followed him pretended to ‘love the enemy’,
sentiment which he wished them to develop. Many
of those who non-co-operated maintained a stolid
indifference. towards the British, refusing to punish
them no doubt because that was part of the discipline;
but there was little faith among them that the heart
of the rulers would change.  Yet they followed Gandhi,
because non-co-operation called them to a brave
adventure and there was the belief that the wheels of
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he chariot of Empire could, at least, be brought to
a dead stop by its means. There was violence in the
mind and very naturally so. But the surprising part
of it was that, on the whole, there was so little of it,
the number of men involved and also what
India had gone through in recent times at the hands
of the imperial rulers

Gandhiji held the leashes in his hand and when
there was an outburst of violence after the people had
been goaded into breaking the commander’s discipline,
he tried to restrain the masses by his determination to
immolate himself by means of a fast, a method which
had immense influence over those who loved or
respected him.

When, after nearly two centuries, the end of British
rule came on the 15th of August, 1947, Gandhiji
did not feel very happy. The British had Caplt\ﬂaled
even before we had earned self-rule in terms of the
millions, by means of Constructive Work and Satya-
graha, ie., a due fulfilment of the programme of
non-violence in the field of economics and of politics.
The apparept non-violence of the Indian nation was
discovered by its leader to have been ‘non-violence of
the weak’ and not ‘non-violence of the brave’, for the
intention to punish or obstruct was there and not the
intention to convert. This was expressed in a very
remarkable manner by Gandhiji in the course of*two
interviews in the year 1947.

In July, at Delhi, he said, "I have admitted my
mistake, 1 thought our struggle was based on non-
violence, whereas in_reality it was no more than
passive resistance. It leads naturally to armed
resistance whenever possible.
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Then he continued to tell how in South Africa the|
English Chairman of his meeting had said that
he (Gandhiji) was fighting for the cause of the weak.
Therefore he was resorting to passive resistance.
Gandhiji had contradicted the statement. He had said
that they were not weak in the sense the Chairman
meant. ~The struggle in the Transvaal was not passive
resistance. It was based on non-violence. The source
of their strength was soul-force, not physical force.

Intoxicated with his success in South Africa he came
to India. Here too the struggle bore fruit. But he
now realised that it was not based on non-violence.
If he had known so then, he would not have launched
the struggle. But God wanted to take that work from
him, so he blurred his vision. It was because their
struggle was not non-violent that they today witnessed
loot, arson and murder.

A friend interposed that Gandhiji had always main-
tained that our struggle was based on non-violence,
though of the weak.

Gandhiji said that his was a mistaken statement.
There was no such thing as non-violence of the weak.
Non-violence and weakness was a contradiction in
terms.  He had never experienced the dark despair
that was today within him. He was a born fighter
who did not know failure. But he was groping
todgy.

ut why should you fecl despondent?”” persisted
the friend. ‘I see clearly,”” replied Gandhiji, ““that if
the country cannot be turned to non-violence it will
be bad for it and the world. It will mean good-bye
to freedom. It might even mean a military dictator-
ship. I am day and night thinking how non-violence
of the brave can be culfivated.
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“I said at the Asiatic Conference that I hoped that
he fragrance of the non-violence of India would
ipermeate the whole world. I often wonder if that hope
will materialise.”—(Harijan, 27.7.47, p. 253.)

A similar sentiment was expressed in the course of his
linterview with Professor Stuart Nelson when the latter
lasked him why it was that Indians who had more or
less successfully gained Independence through peaceful
imeans, were now unable to check the tide of civil war
through the same means? Gandhiji replied that it was
indeed a searching question which he must answer.
He confessed that it had become clear to him that what
he had mistaken for Satyagraha was not Satyagraha
but passive resistance,—a weapon of the weak.
Indians harboured ill-will and anger against their
erstwhile rulers, while they pretended to resist them
non-violently. Their resistance was therefore inspired

the British, whom they should convert through
Satyagraha.
Now that the British were voluntarily quitting India,
our apparent non-violence had gone to_pieces in 4
oment. The attitude of violence which we had
isecretly harboured, in spite of the restraint imposed
by the Indian National Congress, now recoiled upon
us and made us fly at each other’s throats when the
question of the distribution of power came up. If
India could now discover a way of sublimating the
force of violence, which had taken a communal turn,
leading it into constructive peaceful ways whereby
differences of interest could be liquidated, it would be
ja great thing indeed.

Gandhiji then proceeded to say that it was true that
many English friends had warned him that the so-called
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non-violent non-co-operation of India was not really
non-violent. It was the passivity of the weak and not
the non-violence of the stout in heart who would never
surrender their sense of human unity and brotherhood
even in the midst of conflict of interests, who would
ever try to convert and not coerce their adversary.

Gandhiji proceeded to say that this was indeed true,
He had all along laboured under an illusion. But he
was never sorry for it. He realised that if his vision
had nat been covered by that illusion, India would
never have reached the point that it actually had
succeeded in reaching today.

India was now free and the reality was now clearly
revealed to him. Now that the burden of subjection
had been lifted, all the forces of good had to be
marshalled in one supreme effort to build a country
which forsook the accustomed method of violence in
order to settle human conflicts, whether it was between
two States or between two sections of the same people.
He had yet the faith that India would rise to the
ogeasion and prove to the world that the birth of two
new States would be, not a menace, but a blessing to
the rest of mankind. It was the duty of Free India
to perfect the instrument of non-violence for dissolving
collective conflicts, if its freedom were going to be
really worthwhile.




IV. EXPERIMENTING WITH NON-
VIOLENCE FOR SOCIAL JUSTICE
N .

(lue reader will thus observe how Gandhiji's
rollective efforts to establish an economic ideal as well
s a method of direct action based upon non-violence
ave worked themselves out in India. Indeed his life
itself was of the nature of a great experiment and
perhaps the greatest experiment undertaken by him
was initiated in Bengal after the communal riots broke
ut there during the latter part of 1946. Gandhiji
himself felt that this was the “‘last act of his life”” when
fhis non-violence itself was on supreme trial.

In October 1946, the Muslim peasants in Noakhali
in the south-eastern corner of Bengal, rose in rebellion
against the land-owning and middle-class Hindu
inhabitants, The poor labouring classes of Hindus
were also not spared and altogether nearly three
hundred people were murdered, while several thousand
homesteads were looted and burnt. But the worst
eature of the disturbances was that a little less than
a hundred thousand Hindus either fled their homes or
were forced to embrace Islam. If anyone changed his
religion after due study and from conviction, Gandhiji
naturally respected him. But what he could not
endure was changing one’s faith for fear of life or
property. When that happened, it meant, according
to him, that the man had become irreligious; for no
true religion could be reared upon any foundation
other than fearlessness, i.e., upon the preparedness to
lay dewn one’s life for a cherished belief.
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When Gandbhiji reached Noakhali three weeks after
the news was first permitted to appear in the Press,
he set before himself a stupendous task. Here were
a number of his own countrymen gone mad. They
had oppressed a minority professing a different religion
until the latter had been forced to part with their creed.
The oppressed now looked up to the Government for
protection of life and property as well as for their right
of religious worship. In other words, their final
reliance was upon arms for the protection of their
civic rights. This was a position from which Gandhiji
wanted to rescue_ them.

He started on a tour on foot through the districts
of Noakhali and Tipperah, a pilgrimage as he called
it, imploring men to shed fear and to lay down their
lives without taking that of others, in defence of their
freedom of belief, He said that this was the only
condition under which the Hindus could live in
Noakhali in the midst of a population professing a
different religion, and who denied them that freedom.
His mission was to live, unprotected by the police or
the military, in the midst of a population which
considered "him as their arch-enemy, until he could
convert his erring brethren into religious toleration.
His daily life was going to be one of humble service,
but it was to be lighted by the public prayers where
he exercised his right of religious freedom.

In Gandhiji’s own words, this was the most difficult
mission of his life, the mission in which he had
determined to convert the erring Muslim peasant from
his intolerance by service and suffering, and Hindus
from fear of life and property by the example of his
courage and his dedication to the humble service of
the common villager. He would make one supreme
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effort to wean humanity from the degradation which
it had reached by reliance upon violence. For both
oppression and cowardice, with its attendant faith
upon arms for the sake of killing or for protection,
were the obverse and the reverse of the coin of violence.
This was the task he set before himself and, at the same
time, he was determined to die in the endeavour to
fulfil it. That is why he used to refer to his work
as the ‘Do or die’ mission.

In Noakhali as well as in Calcutta, later on,
Gandhiji’s efforts were marked by considerable success.
But the poison of communalism which had led the
Muslim League to various forms of ‘direct action’ and
ultimately to the demand of partition of India, had
succeeded in rousing an equal feeling of communalism
among the Hindus of India, who had so long worked
under a feeling of nationalism. This evil fire scorched
the growing plant of nationalism and the result was
that the Indian National Congress and the Muslim
League ultimately came to an agreement to partition
India into two independent States. It was then that
Gandhiji made one supreme efiort to settle down in
what had become Pakistan and turn it into a country
where .complete freedom of worship was guaranteed,
not merely in law but in actual practice as well. He
also worked so that the residual Muslim population
of the Indian Union might be guaranteed complete
equality of rights with the rest of the people, and a
feeling of loyalty to the State might take the place of
the prevailing loyalty to separate communal interests,
This might set up a healthy reaction in the State of
Pakistan as well. In all this endeavour, he was
gravely misunderstood and condemned for his partiality
to the Muslims. Eventually this led to his assassination
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at the hands of one who thought he was serving the
cause of Hinduism by his deed.

Gandhiji thus laid down his life in his last and
greatest mission. But in that journey a feeling of alone-
less gradually crept over him and he functioned, not
through the Indian National Congress, as he had
uniformly done when the fight for independence was
on, but in his personal capacity. Personally he gained
immensely in stature, but India as a whole lost to the
same extent, except for what came back by way of
reflected glory.

We do not know what path the Indian nation will
follow now, whether it will dare to tread the path
through which alone we believe civilisation can fulfil
itself. But even if it does not, Gandhiji’s life and the
history of the collective experiments undertaken on
the Indian soil under his guidance or inspiration are
there before the whole world and all can profit by
them. For those, however, who believe in the
universal applicability of non-violence, the path is
absolutely clear. They have to live in accordance
with their belicf, adapfing the method of non-violence
to solve problems which today are tackled by violence.
This may mean the attempt in experimental areas to
build up a system of decentralised production and
distribution. The free State of India will also have
to play its part in this process of decentralisation, or
building up democracy from the bottom. Naturally,
the standard of material comforts thus reached will not
be high until the units federate voluntarily to raise the
standard tlirough free co-operation. What is more
important however is that wherever conflicts occur,
between one human group and another, or between
the citizen and the State, believers in non-violence must
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take up the challenge and devise some means of
converting the hosnlo units through Satyagraha until
justice reigns suprem

Al his life, Gandhu) lived as a fighter and his advice
was not to wait, but to carry the battle into the
enemy’s camp. I his life falled to destsont e fscin
and rescue us from our lack of self-confidence, let his
death at least not go in vain.



